This essay studies the history of public religion in Canada from the period of the Second World War to the patriation of the Canadian Constitution of 1982 with its Charter of Rights and Freedoms.
4 government authority and the pastoral provision of social services, a secondary function has been the "prophetic" critique of public values, behavior, and institutions and, at times, campaigns to achieve legal enforcement of perceived Christian values. In Canada this political role for public religion has shown itself in the Protestant moral crusades of the late nineteenth and the twentieth century for temperance, prohibition, Lord's Day observance, and laws against various vices. Similarly, in Quebec the Catholic hierarchy exercised an increasingly powerful patrimony over the cultural and political life of French Canadian society. 5 From the more radical sections of the churches, the crusade broadened out from targets of primarily personal immorality to a critique of the basic social and economic institutions which were seen as perpetrating the injustices of a capitalist system. In the powerful Social Gospel movement which emerged in Canadian society, socialist and radical ideological criticism was joined to dissenting prophetic Christianity in a passionate matrix which had major impact on Canadian political and religious life in the early twentieth century. 6 If the depression and "dirty thirties" rekindled prophetic criticism in Canadian religious elites of the injustice and inadequacies of the prevailing liberal-capitalist economic system, the outbreak of a Second World War two short decades after the carnage of the Great War once again drew churches and state together, as religion would be mobilized to affirm and legitimate governmental authority and war aims in a struggle against the evils of Nazism, Fascism and militarism. The national churches, Catholic and Protestant, added their support to the authority and policy of the government. Chastened, however, by their memories of the previous war experience, the churches eschewed the crusading zeal of former times. It was largely a matter of defeating an obviously evil enemy and of ministering to troops and those at home experiencing personal anguish and tragedy. The war effort, nevertheless, drew the churches and government into a closer partnership in that both perceived and portrayed the war as a 5 struggle to defend Christian and democratic civilization against the pagan forces of totalitarian Nazism.
As with Canada's partners in wartime, especially Britain and later America, government leaders sought legitimation and guidance in time of national emergency through manifest appeals to the political and religious foundations of Western societies: democratic ideology and Christian religion. Here government leaders took the initiative in invoking special days and weeks of national prayer for victory and peace. Government spokesmen from the Prime Minister down, with very few exceptions, buttressed their war effort speeches with appeals to divine sanction. The historian of the church's role in Canada's war effort portrays the churches' perception of their mission as "freely-independent partners of the state in this task." 7 The Protestant churches and the Quebec Catholic hierarchy projected quite distinct visions of the nature of Canadian Christendom. While Protestants emphasized a renewed quest for liberal democracy, social welfare, and a new international organization to replace the League of Nations, French Canadian Catholics were more oriented to a hierarchical-corporatist culture reflecting Canadien experience. Nonetheless, the national churches all remained firm in their consensus that Canadians were engaged in a just war for the defense of Christian civilization, overseas and at home. This remained true despite the major strains on Protestant-Quebec Catholic relations generated by crises over conscription for overseas service. When the war ended, government and church leaders across the towns and cities of the country joined with the public in religious services of thanksgiving which hailed the victory as providentially ordained. A survey of religious affiliations, institutions, and behavior in the postwar years reveals the ubiquity of Christianity in public and privatized sectors of Canadian society. While there were substantial numbers of Jews, mainly in the larger cities, the presence of non-Christian religions was small to non-existent. Aboriginal peoples had nearly all been converted, at least formally, to one or other of the major Christian denominations, and the Canadian state was happy to place the schooling of aboriginal children largely under church control in residential schools-an assimilationist practice which, despite good intentions, led to major abuses and later attempts at reparation.
The following tables attempt to chart the changing religious demography of Canada, from 1931-1981, using census data, church statistics, and polling results. Year  1946  1956  1965  1970  1974  1975  1978  1979  1980  1985   Roman   Catholics   83  87  83  65  59  61  46  53  50  43   Protestants  60  43  32  28  27  25  27  26  26  29   Totals  67  61  55  44  44  41  35  37  35  32 Source: Canadian Institute of Public Opinion Nor did this theme figure in the submissions made by the churches, which generally affirmed the Liberals' attempt to re-imagine Canadian nationality in terms of linguistic and cultural dualism. We are now living in a social climate in which people are beginning to realize, perhaps for the first time in the history of this country, that we are not entitled to impose the concepts which belong to a sacred society upon a civil or profane society. The concepts of the civil society in which we live are pluralistic, and I think this parliament realizes that it would be a mistake for us to try to legislate into this society concepts which belong to a theological or sacred order. 37 That the rights and freedoms of the individual would provide the animus for a comprehensive modernization and liberalization of Canadian law was evident not only in Trudeau's approach to the issue of divorce law, but also in the initiatives he undertook in a coterie of other "morality" issues, such as lotteries, birth control, homosexuality, and abortion-all of which contained potentially explosive intersections of religious and legal principles. After legal study of several of these issues within the Justice Department, and comprehensive public hearings on the issues of birth control and abortion conducted by the House of Commons Standing Committee on Health and Welfare, Trudeau combined these "morality" issues with a series of other changes in the criminal law code into an Omnibus Bill which was given first reading in the Commons in late 1967. As this drama of national reconstruction unfolded with the impassioned debate in Committee and Parliament on challenges mobilized by guardians of provincial rights, civil libertarian, aboriginal, and women's groups, to the Government's surprise, religious issues emerged powerfully as well.
Christian lobbyists joined with Conservative Party leaders to criticize the "Godlessness" of the Liberals'
proposed Charter. What is perhaps most noteworthy for our purposes regarding the religious dimensions of the constitutional debate is that whereas the mainline Protestant submissions and witnesses gave support to the Charter project, concentrating on justice issues with little concern for protection of religious freedom or religious grounding for human rights, it was the Catholics and the evangelical Protestants, represented effectively by the Evangelical Fellowship of Canada, who pressed the government most resolutely on these issues. According to the caucus briefings prepared by David Smith, Liberal Deputy House Leader, it was the rising demographics of evangelical Protestantism and its convergence with Catholicism in theology and politics which convinced a reluctant Trudeau and his Justice Minister, Jean Chrétien, to include a religious referent in the Preamble to the Charter: "Whereas Canada is founded upon principles that recognize the supremacy of God and the rule of law."
Previously, Trudeau criticized the Conservatives as "hypocritical and detestable" for playing politics with God, claiming that they were inspired more by fear of the electorate than fear of God. Although
Trudeau thought "it was strange, so long after the Middle Ages that some politicians felt obliged to mention God in a constitution which is, after all, a secular and not a spiritual document," he also genuflected to the electorate, claiming now it was his personal preference to include the reference.
Privately, Trudeau told the Liberal caucus the he didn't think "God gives a damn whether he was in the constitution or not." 38 The Liberals were confronted with an unprecedented mass media and letter- 
